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Foreword 
By Dr. Absar Ahmad 

he substance of this book is based on  the ideas published by 
. 

Dr. lsrar Ahmad in 1993 in the columns of the Urdu daily 
Na~ua-e-Waqt of Lahore. The series of write-ups continued 

for a few months and was widely read with interest. The entire 
material, after slight editing, was published in a book form in October 
1993 under the title Sabiqa our Maujuda Musalman Ummatun ka 
Mazi, Haal, a u r  Mustaqbil, and has since gone through many re- 
prints. These ideas were rendered into English by Dr. Ahmed Afzaal. 
and the English version was serialized in 1995-96 in the monthly 
Hikmat-e-Qur'an published by the Markazi Anjurnan Khuddarn-ul- 
Qur'an Lahore. For putting it into a compact book, he further revised 
the elltire material. added his own sub-titles. and made it inore 
authentic by giving quotations from the Old Testament. Indeed, he 
took great pains to  make the citations of quite a few historical events 
and landmarks. particularly of early Jewish history. more authentic by 
giving dates and references from reliable sources. Moreover, he 
suggested a much more telling title for the book - Lessons from 
History - and the sub-title - Reflections on the Past, Present, and 
Future of Two Muslim Communities - puts in a capsule form the 
whole spectrum of ideas covered in the book. 

Dr. Lrar Ahmad, as  a true believer, is absolutely convinced of 
the indivisibility and essential identity of the Messages of all prophets. 
All Scriptures stem from and are parts of a single Source, the Mother 
of Books and the Hidden Book. According to the Qur'an, 
Prophethood is indeed an indivisible office: one cannot believe in 
some and not in others without giving !he lie to the v e y  source of 
Revelation. From the very beginning of the prophetic career, Prophet 
Muhammad (SAW) was himself absolutely convin2ed of the Divine . 
character of the earlier revealed documents and the Divine 
Messengership of  the bearers of those documenfs. This is why he 
recognized without a moment of hesitation that Abraham. Moses, 
Jesus, and other Old and New Testament religious personalities had 



been genuine prophets like himself. Thus the true followers of Moses 
were, according to the Qur'an, also Muslims as were the true 
followers of Prophet Jesus, until they deviated from the Right Path 
and adopted certain beliefs central to their creeds. The most 
important of these are the Jewish claim to election and equally 
exclusivist claims to truth adopted by Christians. The Qur'anic 
assertion in the unity and universality of Divine Guidance and the 
proclamation that Allah (SWT) had left no nation or people on earth 
without sending guidance to therh directly ran counter to these claims. 
(For example Surah Al-Fatir 35:24.) Further "neither Jews nor 
Christians will be happy with you until you follow their religion; Say, 
Guidance is God's Guidance" (Al-Baqarah 2: 111). And again, "Jews 
say, Christians have nothing to stand on, and Christians say, Jews 
have nothing to stand on - while both recite the (same) Books" (Al- 
Baqarah 2:113). It is true that between Jews and Christians. the 
Qur'an prefers the Latter as we read: "Among them there are priests 
and monks and they are not a conceited people" (Al-Ma'ida 5:82). 
and "We cast in the hearts of his (Jesus') followers kindness and 
mercy" (Al-Hadeed 57:27). Nevertheless, Christians' belief in 
incarnation and Trinity is castigated in the severest terms throughout 
the Qur'an. 

The ultimate outcome of this line of thought is the eventual 
religious disassociation of the prophets of these two communities 7 

particularly those of the Jews - from their followers. "Abraham was 
neither Jew nor Christians, but an undeviating monotheist and 
Muslim" (Aal-e-lmran 2:67). "They say, 'Become Jews or Christians, 
you will find right guidance.' Say, 'Rather the religion of Abraham, 
the non-sectarian, nondeviant monotheist."' (Al-Baqarah 2:140). The 
entire line of Biblical personages is then claimed for Islam, "Say (0 
Muslims!) 'We believe in God and in what has been sent down to us 
(i.e., the Qur'an), and what was sent down to Abraham, Ishmael. 
Isaac, Jacob, and the tribes, and what was given to Moses and to 
Jesus and what was given to the prophets from their Lord. We set no 
partition between any of them and we surrender ourselves to God.' If 
then, Jews and Christians believe as you believe, they are on the right 



path, but if they turn their back, they are in a wide divergence among 
themselves.. . ." (Al-Baqarah 2: 136,37). It is in light of these Qur'anic 
teachings that Dr. lsrar Ahmad speaks of Bani lsrael - the true and 
non-deviant followers of the Guidance given to Prophet Moses until 
the advent of Prophet Muhammad (SAW) - as the former Muslim 
Urnmah. Indeed, according to the Qur'an, there has been only one 
true religion throughout human history, i.e.. Islam; all other systems 
of belief and worship, as they exist today are nothing but corrupted 
and distorted versions of the originally pure and fitric teachings of 
various Messengers of God. However, from the standpoint of detailed 
law (i.e.. Shari 'ah), Qur'an clearly regards Bani Israel an Ummoh 
distinct from the Ummah of Prophet Muhammad (SAW) and the 
change of Qibla has a great symbolic significance in this. 

For the committed and convinced Muslim, neither the flow of 
history itself nor the study and interpretation of it can be considered 
apart from the realm of the sacred and the workings of the Divine. 
God as Creator is also the Maker of history; His Hand controls every 
moment in time, every historical event. History is the arena in which 
His Will is made manifest, Hh Dominion is expressed, and His 
Commitment to the fulfillment of its Divinely ordained rules is 
evidenced. And yet, in the Islamic understanding, it is not God alone 
who is responsible for the historical process. Every individual shares in 
the responsibility insofar as he has assumed through his heritage and 
according to the verification of the Qur'an a part of the God-given 
legacy to be a vicegerent, to represent the Divine Will on earth. That 
role which the Jews and Christians relinquished by veering away from 
the true worship of the one God is assumed by Muslims as their full 
and final responsibility. Islam thus bears the obligation to make known 
to the world the reality of the historical revelation of the Qur'an, that 
which provides for the proper understanding of God's continuing 
action in history. Thus the a i m  of the immutability of "historical 
laws" - a tenet of the Marxist dogma - cannot subsume the 
historicity of the Ummah. Islamic faith - the Deen of transcendent 
norms and values - cannot be interiorized to the extent that Muslim 
history becomes nothing but a quest for some meta-historical 



salvation. Neither can the dictates of the Islamic faith be sacrificed at 
the alter of some unproven and whimsical set of "historical laws." It is 
so because history for a Muslim is not only a search for theoretical 
meaning but a spur for practical action as well. His faith dictates that 
the process of history be subdued to the Will of Allah. To be part of 
the historical process is to be aware and to be active, bearing fully the 
responsibility placed on man by his Creator. 

Islam exhorts the Muslim to see not only the outward 
manifestations of the different happenings of the human life, but to 
study the undercurrent of ideals and motives which have shaped those 
happenings. The historical references and the accounts of the past 
events are given in the Qur'an, not so much to fill in the gaps of our 
factual knowledge, but to systematize and generalize it and to take 
lessons from it. The Holy Qur'an treats the events of the past not 
only with a view of reviving them in our memory but for making them 
meaningful and instructive to us. It selects the significant events. 
interprets them in the light of moral laws, and then evaluates them 
according to ethical judgments; and in the whole process of selecting, 
interpreting, and evaluating the fads It provices answers to the crucial 
questions about the destiny of mankind. The attitude of Islam towards 
historical knowledge of different civilizations and cultures is of great 
significance in human understanding. The Muslim historians generally 
not only kept the high ideal of objectivity and exactitude in surveying 
the entire course of human development, but they also sought to 
determine its origin and goal as well. 

The Holy Qur'an and the Hadith urge us to review the past 
events, both.reported and experienced, as indications that they should 
awaken in us a%strong moral sense and at the same time enhance its 
ability to act according to the commands of God, to penetrate into the 
apparently n;eningless su&ession of events and discern the ever- 
present Design and Will of the Creator and perceive that all being and 
happening in the.world is the outcome of a con~cious, all-embracing 
Power. and unless one is in spiritual accord with the demands of that 
Power, one cannot fulfill the Divine purpose for which he has been 
sent to this world. It is not without a purpose that God gives 



dominance to certain people at one time, and deprives them of this 
position at another occasion. This ebb and rise of the people has a 
Divine purpose to serve. Thus Qur'an observes: "If a wound has 
afflicted you, a wound like it also afflicted the disbelieving people, and 
We bring these days to men by turn, that Allah may know those who 
believe and take witnesses from among you and Allah loves not the 
wrong-doers" (Aal-e-Imran 3: 140). 

Histories of the Jews and the Muslims, being typically woven 
around Divine Revelation, should provide a Muslim scholar ground for 
a thoughtful and perceptive comparative study of them. ~ h o u ~ h  in 
the present day political climate, Jews and Muslims'form two totally 
divergent peoples, yet striking similarities in their temporal histories 
are found and pointed out in this book. In particular, there is a strong 
parallelism regarding the two phases of rise and decline experienced 
by the two religious fraternities during the long course of their 
histories thus proving literally a tradition of the Holy Prophet (SAW) 
on this subject reprcduced in this book. 

The view of histoly in the Muslim mind is, and should be, a 
prophetic one. In the Qur'an over and oirer again the historic 
sequence is repeated - a warning, followed by either repentance or 
destruction, as God sends His messengers to one nation after 
another. The Qur'an provides a basis for a moral interpretation of 
history. The course of history is a moral agency through which the 
morally superior elements rise to the top, while those who are morally 
inferior sink to the bottom. That virtuous living, which is the outcome 
of a healthy religious faith, must inevitably lead to success. This 
interpretation is deeper and broader than that of Karl Marx because it 
covers both the moral and material aspects, while that of Marx 
concentrates entirely on the material aspects, being greatly influenced 
by the materialistic evolutionary philosophies of his time. Religion is 
definitely not opium for the people. The impulse towards social 
emancipation is surely found in Islam. It always aimed at a society 
where equality, justice, and prosperity would prevail. Islam teaches 
fhat God is concerned not only with moral and spiritual life of man 
but also with total emancipation, justice, and betterment of economic 



conditions. The Holy Prophet (SAW) left for us not only a theoly that 
is preached, but also concrete experience and historical fads. 

In the last part of the'book, Dr. lsrar Ahmad with reference 
to the predictions of the Holy Prophet Muhammad (SAW) reported in 
authentic traditions, discusses the events which will take place prior to 
the Doomsday. He is convinced that the global happenings are 
already moving in that direction. In the Middle East the stage is 
gradually being set for an ultimate WorM War between the forces of 
Good and Evil. Even though in the hard fads prevailing today we 
generally see a state of humiliation of Muslims and their virtual 
enslavement by the f o p s  of the New World Order, the author - on 
the basis of authentic prophetic traditions - has a staunch belief in 
global domination of Islam. One notes with, dismay that very few 
Islamic scholars nowadays pay heed to these authentic prophecies, 
according to which four major epi'sodes will take place before the end 
of the world. In chronological sequence they are as follows: 

1. the ultimite World War (Al-Malbamo) of human histoiy, 
which will be fought predominantly in the Middle East; 

2. the appearance of Anti-Christ, or Dajjal, in the final phase of 
that War - a leader of the evil forces who will inflict great 
sufferings and destruction on the Arab Muslims; 

3. the re-appearance of Prophet Jesus Christ (AS), who will 
cause the extermination of Dajjal and his Jewish followers; 
and finally, 

4. the establishment of the System of Kbllafah, or the 
domination of Islam, over the entire globe. ' 

The world order as Pax lslamica will be an order of peace 
where no ethnic group, nation, or religious community would be in 
conflict with another. Even though it will be an era of the ascendancy. 
of Islam as a socio-political order, individuals will be allowed to adhere 
to their particular religious beliefs. 

The most significant point of Dr. lsrar Ahmad's presentation 
is that he considers the fut~ire Muslim leader in the person of "Mehdi" 
and the re-appearance of Prophet Jesus Christ (AS) ?- beliefs 



generally dubbed by modernist Muslims as Messianic ideas - to be 
not only based on genuine and authentic Ahadith, but also quite 
rational and logical implications of the Qur'anic asseverations with 
regard to Islam's global domination. The noteworthy point in this 
context, however, is that despite these beliefs his view of Islam is 
thoroughly dynamic and active. The prophecies of the Prophet (SAW) 
in respect of Islam's domination do not absolve Muslims of 
discharging their religious obligations in the right earnest. Only true 
belief, i.e., Iman, and maximum possible effort in the way of AUah 
(SWT) guarantee salvation and eternal bliss in the Hereafter. 

Absar Ahmad 



Prologue 
Anyone who seriously reads newspapers and regularly 

watches international news would agree that we are living in an 
age of unprecedented swiftness. Things are changing everywhere 
with a brisk pace and events are unfolding with an urgent rush. 
Different characters are entering and exiting the world stage in 
rapid succession. Each act of the global drama is instantaneously 
merging with the next. Simultaneously, our daily lives have also 
undergone an  unprecedented acceleration. 

Due to all this celerity, most of us are either unable to 
connect different world events and appreciate their significance, or 
we are so  wrapped up in our own immediate problems that, we 
have simply no time left to brood over international affairs. But 
our inability to comprehend the global scenario - or  our total 
na'ivetk concerning the changes at the intemational level - does 
not, of course. diminish the importance of these events in any way 
or obviate the need to study them deeply by placing them in their 
historical setting. We must remain in touch with the socio-political 
developments in the world, as ignorance can often lead to 
extinction. 



L et us begin by reflecting on the past and present of the 
Muslim Ummah: her quandaries and dilemmas, her 
swinging fortunes, her glorious and at times pathetic 

history, her uncertain present, and, finally, her unknown destiny. 

Every concerned and thoughtful Muslim is sure to ponder, 
at one tihe or another, over the question of our bewildering rise 
to politico-economic prominence and then the tragic and 
deplorable decline. Every historian - whether Muslim or non- 
Muslim - has his own theory to explain the ups and downs in our , 
fourteen hundred years odyssey. We Muslims, however, are a 
unique group of people, radically different from all other nations, 
races, or communities in our very essence. (Our only resemblance, 
in certain respects, is with the Jews, as we shall discuss later.) This 
implies that the factors which usually cause rise and decline among 
other cultures are often not relevant for, or applicable to, the 
Muslims of the world. 

Therefore, in order to make sense of all that is happening 
to the Muslims throughout the world, it is imperative that we 
investigate our history very carefully. We must pinpoint the 
decisive element in our rise and fall. We must identify the law that 
is governing our ups and downs. We must analyze our history 
because the threads of the past are closely linked with those of the 
future. History, as we keep hearlng, repeats itself. By probing the 
past we may be able to get a vision of the shape of things to 
come. By examining our history, we may be able to catch a 
glimpse of our future. Moreover, it is clear that we can chart our 
future course of action, prudently and wisely, only when we know 
the path which has led to the present. 



The Humiliated Ummah 
As for the present condition of Muslims, there are 

unfortunately few things to boast about. For all practical purposes, 
the Mcalirn Ummah as an integrated global entity does not exist 
anywhere in the real world. The authentic and genuine "Ummoh" 
has long been reduced to a mere academic concept. In reality, we 
are left with a large number of Muslim "nations" and their 
respective "nation-states." We are further divided into even smaller 
linguistic, racial, and sectarian groups - along with inevitable 
hostilities and conflicts. The inescapable result has been that 
althotlgh we are at least 1300 million in number, our combined 
weight in the global policy making process is never more than 
zero. 

It is indeed amazing that we are so  many, yet we count 
for so.little. All international disputes are being decided today by 
the United States and her allies, especially Britain and France, 
under cover of the UN Security Council. Our national policies - 
interior, foreign, and fiscal - are being formulated and dictated by 
the guardians of the New World order, by means of such 
organizations as the World Bank and the International Monetary 
Fund. Our natural resources are being controlled and exploited by 
them. The wealth belonging to most of the affluent Muslim 
countries is practically at their disposal; as a matter of fact, 
Western powers can "freeze" this wealth as soon as the country in 
question attempts to take any step which is opposed to their 
wishes. The Arab monarchies - despite material prosperity, 
111ajestic palaces, and luxurious life style - are nothing but 
puppets in their hands. Muslim rulers all over the Islamic world are 
desperately vying to win favors from the West; the interests of 
Islam and Muslims hardly ever bother them. Most of the Muslim 
world is cllrssed in the garb of fear and hunger, and disharmony, 
tlisunity, poverty, mediocrity, mismanagement, and corruption are 
reignir~y supreme. Even in countries where there is some material 



prosperity, the ubiquitous humiliation - in the form of disgrace 
on a global level and lack of genuine autonomy - is still there, as 

exemplified by the fact that the richest of the Arab Sheikhs are a 
common laughingstock of Western media. 

On top of this, there are the massacres and other forms 
of sufferings being endured by Muslims in India, Kashmir, 
Palestine, and elsewhere. The brutalities committed against the 
Bosnian Muslims are still fresh in our memories. The anguish of 
hearing how our sisters were raped by the thousands and how our 
brothers were mercilessly tortured and slained is not something 
that we can easily forget. To add insult to injury, and much to the 
satisfaction of our enemies, there are Muslims who kill - or 
conspire with non-Muslims to suppress - other Muslims, and are 
often proud of their "achievements." 

Who can deny that we are, indeed, a disgraced and 
dishonored community in the comity of nations? 

Going through the Qur'an, we often come across words 
of severe condemnation which specifically berate the Jews for 
their sins. We tend to pass over these verses with a smug self- 
righteousness, satisfied that these admonitions are meant for a 
corrupt people and that these words have nothing to do  with us. 
But consider the following Qur'anic words with an open mind and 
an objective attitude, and it would not be difficult to see that, much 
more than the Jews, these Divine words are actually applicable to  
the Muslims of today : 

Humiliation and misery were stamped upon them, and 
they drew upon themselves the anger of Allah .... 
(Al-Baqarah 2:61) 



Isn't it a fact that our politics today is nothing but an 
ignominious slavery to the West? That our economy is based upon 
nothing but shameful mendicancy? That we are, on the whole, the 
most ignorant, undisciplined, corrupt, and uncivilized people on 
the surface of earth? Isn't it true that we are intellectuaUy effete 
and academically dependent on the West? That we are willing and 
even eager to collaboride with the enemy so that we may kill our 
brothers? If all this doesn't constitute the worst form of 
humiliation, then what does? 

A common Muslim may plead before Almighty God: 
Aren't we supposed to be the best of communities? Aren't we 
among the followers of Your most beloved Prophet (SAW)? Aren't 
the Christians and the Jews and the rest of them enemies of 
Islam? Then how can anyone justify their domination and 
opulence and our miseries and destitution? 

This most disturbing of questions demands our deepest 
attention, especially because of the following two reasons: 

First, it is imperative that we familiarize ourselves with the 
Divine Law that has been operating throughout human history. 
We must understand that instead of being innocent victims of the 
vagaries of fate, we ourselves are responsible for our pathetic state 
of existence. We need to clearly realize that mere grumbling and 
complaining will not solve our problems, and that we need to 
confess our sins and repent with the true spirit of repentance. 

Secondly, just as a correct diagnosis is an indispensable 
prerequisite for proper treatment, in the same way we need to 
identify the real cause of our miseries before we can formulate and 
chart a plan of action. This is important so that the limited amount 
of energies and resources available to us are not lost in superficial 
and usele~skdertakin~s. Instead, a precise appreciation of the 
seriousness of our situation, and a correct interpretation of that 
situation in terms of its etiology - both are essential steps as far 



as any hopes for a successful revival are concerned. 

History is the Key 
Before discussing the Divine Law which deals with the rise 

and fall of nations, civilizatiods, and empires, it is necessary to 
emphasize that Almighty Allah (SWT) .is never a passive onlooker 
vis-a-vis human history, but that each and every event takes place 
as a manifestation of His omnipotence and infinite wisdom. 

There was an interesting idea called Deism that became 
popular in the 17th century Europe, the subtle remains of which 
are still lurking deep down in our minds. According to this view, 
God did create the universe, but He has long since removed 
Himself from its affairs, and only the blind and deaf laws of nature 
are now running the show. God is busy, so to speak, in a sort of 
self-contemplation, and He doesn't care at all about the humanity 
He once created. 

The Islamic perspective, in sharp contrast to Deism, is that 
Almighty Allah (SWT) is not only the Creator, Designer, and 
Fashioner of the cosmos, but He is also its Sovereign, Ruler, 
Administrator, and Guardian. The logical conclusion that 
necessarily follows from this belief is that nothing happens in the 
universe - not even the movement of a tiny leaf in the morning 
breeze - without the permission of Almighty Allah (SWT). 
Although human beings enjoy a limited freedom of action and are, 
therefore, responsible for the .consequnces of their actions on the 
overall historical process, the fact remains that a human action as 
such is not effective in causing any event, unless it is allowed by 
Almighty Allah (SWT). 

Since Almighty Allah (SWT) - in addition to being All- 
Powerful - is also the Most Wise, everytl+ng that takes place in 
the arena of human history has a profound reason which may or 
may not be immediately apparent to us. Human beings are 
extremely myopic creatures, lacking the infinitely broad 
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perspective, in terms of both time and space, that is required to 
appreciate the wisdom and the long-term planning of the Creator. 
However, with the help of the Holy Qur'an and the guidance 
provided by Prophet Muhammad (SAW), it is possible to 
understand the general purpose and direction of history in an 
overall manner, although the meaning behind every individual 
event and its significance in the Divine scheme will probably 
remain elusive. 

The Holy Qur'an urges us to contemplate the events of the 
past, as they are indicators of the sunnah of Almighty Allah 
( S W ;  it teaches us to try and penetrate into the apparently 
meaningless succession of historical happenings and to discern the 
design and wiU of the Creator behind them, and to try and 
appreciate how the events in the world actually represent the 
plans of an Omnipotent Supreme Being. 

It is important to keep this fact in mind: However random 
and aimless the events of history may appear, there is a definite 
purpose behind each one of them. It is the Divine Creative 
Energy, or the Will of Almighty Allah (SWT), that is active in the 
entire sweep of history. There is a certain order and pattern 
hidden beneath the plethora of seemingly inconsequential and 
disconnected historical facts. Nothing is useless, no event is 
arbitrary or futile. In fact, as we shaH see in the later part of this 
book, a profoundly meaningful evolutionary process is taking 
place by which humanity is moving, slowly but steadily, toward its 
final destination. Although the details and finer points of this 
ongoing process are beyond the reach of human understanding, 
its broad outline is quite comprehensible. 

Within this general scheme of things, there are certain 
universal truths which remain constant. As the Qur'an warns us: 



... You will not find any change in the law of God. (Al- 
Fath 48:23) 

The Islamic view of history can be explained in terms of the 
philosophy of ideals, as presented by late Dr. Muhammad 
Rafiuddin (1304-1969), former director of lqbal Academy 
(Karachi, Pakistan]. According to him, the unchanging 
characteristic of the human nature - ingrained, of course, by 
Almighty Allah (SAW) - is that the motivating force behind all 
human endeavors is the urge for ideals. Thus, different stages of 
the life of a culture-civilization, i.e., birth, growth, decline, and 
death, can be correctly understood only in terms of this 
philosophy of ideals, briefly described in the following paragraphs. 

A number of individuals inspired by a single ideal organize 
themselves in the form of an ideal-group, e.g. a primitive tribe or a 
modern state. Their ideal may be a certain personality, a 
supernatural belief, or a social theory. By definition, members of 
the ideal-group believe their ideal to be the highest possible form 
of Beauty and Perfection. They make an effort to realize the ideal 
in practice, the result of their effort being the intellectual, cultural, 
and behavioral framework of that particular culture-civilization, 
including their language, religion, art, music, poetry, architecture, 
morality, philosophy, science, and law. 

Initially, Almighty Allah (SWT) allows the culture-civilization to 
freely prosper and develop in all directions. In due course of time, 
however, the inherent defects and internal conflicts of the wrong 
ideal start manifesting and the ideal-group begins to deteriorate. 
Ultimately, over a variable period of time, the culture-civilization 
gradi~ally dies and disappears, making way for the next and 
possibly better ideal to capture the imagination and passion of a 
fresh generation, and the process repeats itself on a relatively 
higher plane of evolution. One Qur'anic verse summarizes this 
entire process in these words: 



Do they not see how many generations We did destroy 
before them, whom We had firmly established in the 
land as We have not established you, and showered 
abundant rain on them, and made rivers lap at their 
feat, yet whom We destroyed for their sins, and raised 
new generations after them? (Al-An'aam 6:6) 

A deep study of history will show that the social evolution of 
humanity is progressing in a particular direction. Adopting and 
discarding one ideal after another, it is destined to reach the 
ultimate, permanent, and stable culture-civilization which will be 
based on the Right Ideal, i.e., an ideal which is in harmony with 
the human nature, and therefore free from all possible defects. 
This culture-civilization of the future will be characterized by the 
domination of the Right Ideal; in other words, by the domination 
of Islam. We shall return to this topic later in this treatise. 

The Wrath of Almighty Allah ( S W -  
As far as the individual human being is concerned, the Holy 

Qla'an makes it very clear that the life of this world is only a trial 
il11J i\ test. and that the consequences of good or bad deeds - in 
111'. 101.111 ( ~ f  ~x'wat-ds or p~lnishrnents - are reserved for the life- 
Ilc,yc~~~ddc~,ith. 1 1 1 ~ .  I-irrcafter, or the A/-Aakhira. Thus, the 
AIII I I !~~ I L ~  5;lys: 



Glorious is He who holds the Kingship in His hand, 
who has power over every thing, who created death 
and life in order to try you, to see who of you are best 
of deed. He is All-mighty and Forgiving. (Al-Mulk 
67:1,2) 

Verily We created man from a sperm joined (to the 
O V L ! ~ )  to try him, then gave him hearing and sight. We 
surely showed him the way that he may either be 
grateful or deny. (Al-Dahr 76:2-3) 

We have made whatever exists on the earth its 
adornment to test and try them (and) know who acts 
better, for We shall certainly turn it to barren dust. (Al- 
Kahf 18:?-8) 

This implies that the pains or troubles a person may face 
during the course of this-worldly life are not the penalties or 
punishments for his wrongdoing; similarly, the material comforts 

or prosperity o r  power one may enjoy are similarly not the 
rewards or  compensations for his good deeds. What we 
experience in this life are the different ways in which the Lord 
tries us. This has been made clear in the Holy Qur'an thus: 
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Every soul.will know the taste of death. We tempt you 
with evil ancl with goocl as a trial; and to Us you will 
return. (At-Anbia 2 1 :35) 

However. the most significant point to note is that the above 
discussion applies only to individuals and not to nations or 
communities. The Holy Qur'an .teaches us that the manner in 
which Almighty Allah (SW) deals with different nations is quite 
different from the way in which He deals with individual human 
beings. The rewards and punishments for the individuals He 
postpones till the Doomsday. but when it comes to the behavior of 
entire nations and communities, the rewards for good deeds and 
the punishments for bad ones are often delivered to them right 
here in this world. This point is explained in the following 
paragraphs. 

Our Creator and Sustainer has provided the means to satisfy 
all human needs and urges, including the human desire for 
guidance. Almighty Allah (SW) established the institution of 
prophethood in order to guide humanity towards the Right ldeal. 
This is because the need to know the highest ideal of Beauty and 
Perfection, and the urge to love and worship that ideal, is the 
most irresistible desire of the human soul. A prophet or nabi is a 
person who is endowed with the knowledge, through Divine 
revelation or Wahee, that the only true ldeal worthy of our love 
ahd worship is none other than Almighty Allah (SWT) Himself. 
The system of life based on this ldeal is characterized by an 
unconditional surrender to the will of the Creator, and this is what 
every prophet has preached to his people. 

According to some traditions, there have been 124 thousand 
~xophets  in all, 313 of which were also messengers. Although the 
Qur'an does not clarify in an explicit manner the distinction 
between a prophet and a messenger, and hence there are a 
number of opinions on this point. the most logical explanation in 
our opinion is as follows. We believe that a prophet, or  nabi, who 



was specifically appointed by Almighty Allah (SWT) to guide a 
particular nat;on or community, got promoted to the rank of His 
envoy, in a manner of speaking, and therefore he would become 
a messenger, or rosool. This means that all messengers 'were 
chosen by Almighty Allah (SWT) from among the prophets; that 
all messengers were prophets, but not all prophets were 
messengers. 

The Holy Qur'an tells us that after the advent of a messenger 
or rasool to a given nation, the rise and fall of that nation became 
linked solely to its collective response to the Divine messenger. If 
the people surrendered to the commands of their Creator and 
obeyed His messenger, they enjoyed peace and prosperity and 
material comforts. But if they showed ingratitude, and refused to 
follow the Divine message, then they became liable for the most 
severe punishment from Almighty Allah (SWT). 

A community or a group of people who thus rejected the 
Divine messenger sent towards them became, in the sight of AUah 
(SWT), an impediment to the overall evolution of humanity 
towards the ultimate realization of the Right Ideal. Therefore, the 
Divine plan for the human race demanded that such a useless and 
spiritually barren people be removed from the face of the earth, 
once and for all. This can be described as the law of "annihilation 
of the worst." 

In this context, nearly identical stories of six different nations 
appear in the Qur'an, each of which was guilty of rejecting their 
Divinely appointed messengers. All of these nations were 
destroyed and eliminated as a punishment for their sins and 
transgressions. These condemned nations included, in 
chronological sequence, the people of Prophet Nuh (AS), a nation 
called Aad to which Prophet Hud (AS) was sent, a nation known 
as Thamud to which Prophet Saleh (AS) was appointed, the twin 
cities of Sodom and Gomorrah which were assigned to Prophet 
Lut (AS), the people of Prophet Sho'aib (AS), and finally the 
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Egyptian Pharaoh and his followers who rejected Prophet Musa 
(AS). Of course, there may be numerous other nations who met 
this fate; although only six of these are mentioned in the Holy 
Qur'an. 

It should be kept in mind that such clear and open 
manilestations of the wrath of Almighty Allah (SWT) used to 
appear in the past only after one of His messengers had explicitly 
and unambitgously communicated the Divine message to a 
partici~lar group of people, and they remained persistent in 
refusi~~g to surrender before the will of their Lord. The Qur'an is 
very emphatic on this point: 

We never punish till We have sent a messenger. 
(Al-lsra 17: 15) 

But your Lord does not destroy habitations without 
having sent a messenger to their metropolis to read 
out Our commandments to them.. .. (Al-Qasas 28:59) 

The converse of the above mentioned Divine Law is also true: A 
nation that unconditionally accepts the Sovereignty of Almighty 
Allah (SWT). and acts accordingly, is blessed with all that is good 
a ~ t d  desirable in this world. This promise has been described by 
the Qur'an in several ways. Here are two examples: 



And if they had fpllowed the teachings of the Torah 
and the Gospel, and what has been sent down to thcm 
by their Lord, they would surely have enjoyed 
(blessings) from the heavens above and the earth below 
their feet. Some among them are moderate, but evil is 
what most of them do. (Al-Ma'ida 566) 

But if the people of these regions had believed and 
feared God, We would surely have showered on them 
blessings of the heavens and the earth; but they only 
denied, and We punished them for their deeds. 
(Al-A'raf 7: 96) 

The Q'ur'an maintains that the real and everlasting rewards for 
believing in and obeying the commands of Allah (SWT) will 

manifest themselves in the next world, the Hereafter, or Al- 
Aakhira. However, there is a great deal to gain in this life as well, 
in the form of social harmony, peace, and general prosperity. 

... For those who do good there is good in the worla, 
but certainly th"!abode of the next is better. ... (Al-Nahl 
16:30) 

Privileges and, Obligations 
A community that obeys the commands of Almighty Allah 

(SWT) becomes dear to Him. This privilege is, however, coupled 
with many obligations. The more glories and bounties a nation is 
blessed' with, the more are its responsibilities in the sight of God. 
Privileges and obligations go together. 
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